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The Roshi- the Master
Brigitte D'Ortschy






The Roshi, the Master

Lao Tzu said:o |If the Tao were some
that could be offered , everybody would offer
it to his ruler.

If the Tao were something that could be hand
ed over, everybody would hand it over to his
parents.

If the Tao weresomething that could be in
parted, everybody would impart it to his
brothers.

If the Tao were something that could be-pre
sented, everybody would present it to his
sons and grandsons.

Where there are objects, there is giving and receiving.

If you have a piece of bread you may give me some and | may receive it.

Where there islgectified knowledge, there is giving and receiving. The teacher tells the child
that the earth is moving around the sun, and the child may receive this piece of knowledge

information.

Whether we receive a piece of bread, or whether we receive a piebgdified knowledge

or of information on whatever field of science, makes no difference in principle. Whether we
get an object that we may store in our house or stomach, or whether we get an object that we
may store in our brain, in all cases we receiuemething new and readyade and we may

use it.

Objectified knowledge is teachable. Teaching is filling.

Love is not teachable. No amount of teaching, explanation, or analysis will ever make
anybody grasp how to feel love. Love cannot be givereagived like an object or objectified
knowledge. You may love someone, but you cannot give him a piece of love;medey so

that he/she may use it, i.e. that he/she may be able to love.

=]

Hot 060 i s not teachable. Thétmmakeebhalpbodtiegt

=]

hot 0 aicHeumast dxperiencs it for himself, then he will know. So the educator tells

! Translated from the German translation by Richard WilhelBschuang Dsi (=Chuang Tzupjederichs

Verlag, p. 116l n t he Ger man transl at i on ritetd foomthe andent@Sermand i s gi
word ésinnend = way. I n Emr@l itthhre we i o ma@atl fCihn d esre evgpu ic
given.



the chil d: APut your finger jJustifmOuWwtitth!iont o

ASee? Now you know what Ahoto is. o
AHo0O cannot be given or recei ved, any mor e
Asweet o or Abittero? ASofto or Arougho. Wh

demonstration begins.

Where there are no objects, no objectified knowledge and wihere are no qualities either,
then there is neither giving nor receiving, nor teaching, and an instruction by demonstrating in

a practical way is impossible as well.

The UnobjectifiedQualitiless can neither be taught nor shown.
So then: What is any aster of spiritual training good fira ZenrRoshi, a HindeGuru, a Sufi
Khan, a Yoga Master, a Zaddik of the Hassidim, etwhose sole concern is to bring about

the experience of the Unobjectifi€@ualitiless in his disciples?

The Roshi does not teactthe Roshi IS!

In a certain way we may compare the work of a master with that of a catalyst. The master
does not add anything to his disciple, just as the catalyst does not add anything to the liquid it
is put into. He does not take away anything frosxdisciple, just as the catalyst does not take

out anything from the liquid. The catalyst therefore does not work in the way of a teacher, nor

in the way of an educator. Its mere presence is enough to make the liquid react, to crystallize.

Just so, the merpresence of the master makes our consciousness react in a certain way.

However, for the beginner, the Zemaster or the Guru gives a few practical instructions; and

later on another level some instructions again are necessary. And so it is withehe oth
masters of other Ways. The role of the Roshi is also not merely that of a good pedagogue who
ISl esn: c B DY =8 Xea-m Pl e WJa =& =R 015 N i{R0 - S=sr 0=l €T OE:S
di sciplebébs true nature. T h eide Rfdhe Hisciple veantst@ t o u t
find the master, he must dive into himself. The disciple may look at the master, but that is just
looking at a picture created by his own state of mind. In that way we cannot discover the

masteri neither anything else.

In the beginning, the disciple does not have the faintest experience of what his Roshi is. In

fact it i's al most a miracle —Ttbasciaoydbomneys @



bonpuno joshiki) ever comes to be the disciple of a true master. In ouwybedr
consciousness we are much more inclined to
other way around. This happened very frequently and perhaps today happens more often than
ever before. Our ordinary state of mind does not give us the sligltssibility to evaluate

the Roshi.

T RIISE g e t=51 q Wigtae © e v=ind e n2t3 58 [ L t=lge - TR203NHS o Wi -RRg - s

Buber.?

AThe Rabbi of Kotzk asked: 6 What about the
disciple (RabbMe ndel of Vor ki) replied: O6The worl d

succession has not been solved). Then the
over the world.é& And young Mendel answered
feeling.® In conclusion the zaddi k said: 6
rabbi .o Thereupon Mendel of Vorki replies:

And Martin Buber says concerning this in his Preface:

ABy t hat h eddmetansh to redeigetthe ki of heaven from the hands of the
congregation and that he did not recognize their authority, but kept to the great Hasidic
tradition. o

It is only the master who can recognize who is a master, not the disciples.

But in somehuman beings there is a dark drive, a stirring, an instinct, a feeling of value, a
secret working of their Trublature, an almost artistic inkling that drives them to the Roshi, or

any other genuine master, manifestation of their inmost Being

Whileatacher 6s knowl edge must be directilay prop
university professor needs greater knowledge than a kindergarten teaithedifferent with

spiritual guidance. Here the least developed ones need the most eelegtyened sage or

saint for their master, while a more developed human being can be furthered by many a

master, as long as that man or woman genuinely has experienced enlightenment.

2 Tales of the Hasidirhy Martin Buber, II, p.8f Schocken Books, N.Y., 1948
® Tales of the Hassidinby Martin Buber, I, p.9 dito.



Many years ago, | once read a line in a Far Eastern tale that sasidabo i He can ever
the fisheso, indicating that only a man of
into the dullest, e.g. that of fish. The state of consciousness has nothing to do with
intelligence. A university professor, a famous @ah an excellent engineer may well be

Afi sho, while a gardener or waiter ma-y be o

although not necessarily so.

The words of the Roshi are of great simplicity. Endlessly, patiently he repeats the same
sentene, the same words over and over again, words often that do not need the slightest
intelligence to be understood the very first time. But: Often only after years often we grasp
what his words really imply. Several times on or the othedisoiple said afte having
arrived at a smal/l i nsight concerning his p
Ho we v er | thdiis duetywodRoshi had told us many times, only we just had not been
able to fAhearo i t. We c¢an vdhexgenencedreVey if ewdr sot we
slightly; we can understand only to the degree that our consciousness is developed by

experience. The rest passes unnoticed. So, where is teaching?

The Bible says:
fiHe who has ear s, | et him hear. o0 (Luke 14,

Butal as, in our ordinary consciousness we jus

Why then does a master say anything at all?

Whatever the master says comes from his direct experience of thei Touttvhatever we

want to call IT- , when he uses a given text. Nioth is bases on hearsay, on learnt
knowl edge, nothing is secondhand. The maste
contents, by an objectified knowledge that we may or may not understand with our brain. In

fact, whether his words have any literalanang or none, is not of such great importance. In

the beginning without understanding the Japanese words of a Roshi, | was still well guided by
them. How? What matters most is the way in which the words are carried forth by the whole
being of the Roshi, 8eing that is my Being. His words vibrate at the Source that is the
Roshi 6s as well as the discipleds, whether t



So the masterdéds words affect us not the way
addressing our head, toour heart. They are not addressing the feelings, the emotions of our

heart, but its very root.

Does art depend on the objects given? For example, does the great art of a picture depend on
the objects it shows? No! An apple by Cezanne, a stone by $asshyreat art, while many a
picture representingJes@sh r i st or the Madonna are nothing

Ar el i giuppickres dpmonstrate. Blasphemy!

By hi s °tiieReshi evershowers his disciple with his direct expeded the Essential

Nat ur e. It i's very mi stéishaadibryg Nt eeashodseted | a tAe
of fering of a Roshids experi enceoundingafthee Sour
primordial Truth. Do you understand hiswords?yYbou know t he | anguage?

Just listen with you whole being and let your heart be pierced by this power.

Wh a t is Ri°iKatsaZeojbbdbber than this direct e
which cannot be expressed in words of lodgibere is no logic, scientific, psychological,

philosophical meaning whatsoever. Teaching? Instruction? Example? Ha, ha!

But just as millions of us cannot discriminate between art and trash in paintings, sculpture,
music, or poetry, the multitude of pdeps even less able to discriminate between the genuine

and the false in religion. Sticking to the objectified, being nailed down on the literal meaning,

the Unobjectified is not discovered. The Genuine is only perceivable to the one who has
become genum himself to a certain degree. To perceive it is the first step. With that,
however, we are stildl far from being abl e t
Just as the able perceiver of art is unable to paint a great picture or toseommreat

symphony, so it is here.

Just as it is with the pinkiséweetish pirup picture of a saint or of Jesus, painted by an
usurping dilettante, and the apple painted by Cezanne, so it is with words. The most supreme

wordsi the Sutras, the Bible, the Tora, the Vedas and Upanighads nothing but a lie in

* Sesshu Toyo (1420506) Zen monk and famous painter, China and Japan

SR a0 amie-a N5 | ey GA0ud a Nt | p SRt fee . 0% | A do - Sahs0-0 Y 5 e it
to the Buddha and not an insttion for the disciples.

® In Cinese; Linchi I-hsuan, Jap.: Rinzai Gigeni(B67), famous Zen master, founder of the Rirszit.



the mouth of a fool, i.e. of one who has not experienced to someeddgat state of
consciousness by which those were written. But the very simplest word, coming from direct
experience, is the revelation of the Truth itself. A sentence that is perfectly true in the mouth

of one, is a lie in the mouth of another.

Listen to one of th&ales of the Hassidifc al | ed A The Receptionodo (p.
fa keen scholaro visits the Baal Shem for th

ATake t hi FreefoLdelo,p etnh @ t and read and expoun
Rabbi Baer didi You have no true knowledgeo said the
did.The Baal Schem stood in front of him and recited the passage. Then, before the eyes of
Rabbi Baer the room went up in flames . . .and his senses forsook him. Then he awoke, the
roomwas as it had been when he entered it. The Baal Shem stood opposite him and said:
AYou expounded correctly, but you have no tr
i fe. O

Information knowledge, second hasahowledge, knowledge without experienceead

words!

It is the master who knows the copy from the original. Can he explain it? There is no
explanation, just as nobody can explain why this or that piece of music is great art. We

experienceiit omanwe Henbel ped.

AHock! ohThei Rosis desk. What meaning does tF
a Buddhist, or a Christian, or a Jewish or a Taoist hock?

In our everybody consciousness we are not happy if we cannot label a thing. We do not drink

a delicious whisky, butwedrn k fiRed Horseo or fABobby Runner
says, AWe drink | abel so. Il n the same way we
but we | abel it AChristiand or ABuddhi st o, (

the objectifed. The labels belong to the hearsay world.

As soon as we come to an experience, to a b

Now we come to realize that it i s THAT whi c|

 ibid



all the timeil toourdeafears To a certain degree now we ha\
know by experience. We are affirmed by the master, and the master is affirmed in some

measure by us, by our indescribable experience.

When we discover the Source, the Unobjectified, all thaynraligions that sprout from it

snap back into the source, are consumed by this OrBmiat. In an instant objectified
knowledge is gone, all labels, all thoughts are gone. But every single item now is just ITself.

In the OriginalPoint with no qualigs whatever every quality comes up brilliantly shining,

most expressive, most wunique. AForm i€ nothi

Yes, indeed!

With the experience of this Zefoint, the Absolute, for the first time we also catch a gienp

of our master. Up to that moment we may have trusted him, venerated him, and obeyed him,

but what we venerated was not k#elf. We may have said that he is wise or kind or patient,

but what qualities the Roshi has we come to see a bit only afterwe havouc hed t he 7

where he has no qualities at all.

But beware of starting out with this as an idea in mind! In fact, the master is the most personal
person. Out of the personal relationship between the master and his disciple, a relationship of
gred profundity, there grows the General. Bu
suddenly one day we realize: the utmost Personal IS the General, the Absolute!

The Roshi just IS! | just AM! At the Root of Beirigthe ROOFZERO-BEING, there is no

differerc e , there are not t wo. The mastero0s W i
WISDOM! FOOLISHNESS! No difference.

The master is and acts in the Root, in the Orig@ahsciousness. And what do we do? Can
anyone ever act outside this Consciousness? This casee®s has no outside. There is
nothing else. The difference between the master and ourselves is only in the awareness or

nonawareness, the experience or fgxperience of this basic fact.

With opening our eyes a bit to e8elf, we discover the Roslii and the whole world.
Although after such a first glimpse our world still has a fissure, now after all we have come to

be aware of the EvdExisting.

8 FromMakahannya Haramita Shingyo = The Heart of the Great Wisdom Sutra



AnAnd | o, I am wi
Yes, ofcourse!
Finall vy, there i s
But as |l ong as we

What does he do? He is there.

Does he reveal anything speciaus? Anything different from the rest of the world? No!

t h

no

iy ©

y o u

Awitho.

not

a l

ways,

Y

So
ng

unt i
t i s
t hat

V

t he ¢
al so
AFi nal

Every tree, every stone, every cloudvery bird, every cat every gourd, every appleeach,

any, everything reveals the Same.

So then, why a Roshi? Why, why, why a master?

While everything reeals the same, these everthings have not realized that they do so. The

master has. He has made the real REAL, is fully conscious of it. Our consciousness reacts to

this Consciousness. All of us in our ordinary state of mind, our everytmusciousnesssa

unable to react in this way to the existence of a blade of grass, a bush, a table, or a human

being that is not Selfealized. So it is the enlightened master, magnifying glass to our weak

eyes, catalyst to our consciousness who makes us see THATSwhat |

Kamakura, August 19, 1971
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October 7,1987
Year Go-Roshi Sama,

now it is autumn and the cool air will be a relief after the
exceptionally hot summer in Japan.

Here,after a cool summer there was a hot September,but now we
have the usual autumn weather.

In the beginning of September, Maurer grandmother has died

after only three weeks in bed and with 1little physical pain.

But during these three weeks, there was an intense inner struggle.
As a devout Christian who had prayed at least for an hour each
day of her life, she went on praying the familiar prayers,but
more and more also praying for a "release from this valley of
tears". This alternated with phasis of panic fear of death,

So it is: From the depth there is a dark drive,a blind longing
for emancipation from our delusion - and on the other hand

there is this shrinking back from the unknown,there is this
clinging to the "ordinary",i.e.to our burdens and sufferings as
if they were indispensable friends.

Grandmother’s struggle was a vivid unintentional demonstration
and teaching for us "thirdclass horses",and several of my com-
panions had the opportunity to be present and see and hear for
their benefit. This was sll the easier,since grandmother y though
being absorbed by her struggle,liked people to be around her.
Moreover, two or three occasionally helped in the nursing, Out
right through,grandmother was occupied by solving her ultimate
problem to the exclusion of almost all else: exactly the state
to be reached on the cushion.

Indeed,subject to death is only what from the outset does not
really exlst,a superimposition - and no happy one at all. This
being "killed" there is no death any more. How utterly foolish
we arel Loving our fetters and shrinking from our freedo,uwhich
is "close at hand" right through. It is & profound riddle. All
the more so,since people love deep sleep,a state in which the
superimposition is temporarily gone. But to experience this state
while wide awake and fully aware is feared - though longed for—--

The Christian mystic,Johannes Tauler,remarks on this:

" As a consequence of this divestment there is an unbearable

fear. . + « « Man does not know what to make of it,such a strange
fear he feels . . . Your divestment is the reason thereof: you

do not want to die to yourself." (iLranslated from German).
However,for some the force of a breakthrough is so rapid that they
"have no time" for fear.

Fortunately with grandmother a little while before her last breath
the blind longing had overuhelmed all resistance,and there was
peace,

Miki San is in contact with us,but during September he was extra-
ordinarily busy,as he had told us before - probably also due to
"Oktoberfest"-visitors.

More and more people address us,some after quite and Odyssee of
searching. Among them there are more and more profegsional re-
ligious. We do what we can inside and outside the "dojo" to meet
the basic need of as many people as possible as far as it can be
done in a continuous and personal manner. In my eyes,it is not

very helpful to admit hardly known people to a "sesshin" only twice



a year with almost no preparation,no "zazen-kai" in betuween,and
very little personal contact,

The silvery moon is shining - twinkling through the trees. How
marvellous is our heart-mind.

Sitting here,hands moving on the typewriter - how? The telephone
rings,lifting the receiver - how? The daily process with myriads
of facets - things just going on, just going on - becomes ever more
"miraculous" to me and there is an ever deeper amazement., It is
all so evident and yet so secret. The Zero-multitude . . . ,but
though experienced to some degree,l can’t understand it.

When regarding this we say "I knouw",it is direct knowledge as such
and without any object; it is not a "knowing something".

But there always remains an Unknown - or,maybe,an Unknowable - - -

For intellectuals coming from a "why-culture" like the European

one it must be quite a shock to discéver that all answers to Twhy?!
cover only a very thin surface,no matter how brilliant they may be.
And again: no matter how foolish a saying,it_is not outside IT,

But there lurks the great danger of "akubyodo" if clear discrimi-
nation does not go right through,.

A Hindu story comes to mind: A disciple had heard his Hindu-master
say that everything is Brahman. A few days later, in a ravine he
met an elephant with an elephant boy. '"No fear',he told himself,
'the elephant is also Brahman.' So when the elephant-boy called out
to him: "Take care,this is a wild elephant,go aside!" he did not
stir. When the elephant was close,he grabbed the disciple and threw
him aside - where the disciple found himself with broken bones. He
dragged himself back to the hut of his Master: "You have told me
that everything is Brahman,and now look what has happened tome",
and he told the story. The Master smiled and sald:"You have over-
looked the fact, that the warning of the elephant-boy is also
Brahman,"

The silvery moon is now high in the sky = a marvellous autumn
night,

My good wishes for health and wellbeing are with Go-lRoshi Sama
and Okusama as ever,

with Gassho,



_Flnﬁ___ x@




Answer to January 14 th
Brigitte D'Ortschy






Answer to January ]4t’h (for the next "Ky6sh8")

Having carefully we{ﬁhcd in my mind what we heard (all in Japa-
nese) on January 14 1 have come to the following considera-
tions. This is my answer regarding the "check-up of the

",

'"kenshdé’ of other people’s disciples":

Zen was transmitted from India to China, from China to Japan on a
very high level. Unfortunately, it has now entered the West on a low
level. Though we have often heard that the succeeding teacher should
not only equal his Master but even surpass him, I fail to discover
any trace of that principle when it comes to appointing Western
Lteachers.

More than ten years ago, when seeing that Go-Roshi Sama would run
into a problematic situation with West%ﬁn Zen, I started to warn -
but in vain. The meeting on January 14 , however, was the confirma-
tion that one has run exactly into the situation I had warned of.

When it was considered during this meeting whether the 'kenshdé' of
other Leachers' disciples should not be checked by P. Lassalle or
myselfl "so that Zen will not become nisemono’", this implies that

one regnrds it to be ’'nisemono’ already. Otherwise such check-ups
would nol be considered necessary.

Such checlk-ups will become a source of quarrel, distrust and
confusion and finally poison the European Zen atmosphere - as
everybody will know who is somewhat familiar with Europe.
Here are the reasons:

First of all, it is a question whether or not the other teachers
will be willing to follow that instruction, that is, to send their
disciples whom they consider to have experienced 'kenshd' to someone
clse for a check-up. This demand is a clear sign that their Master
who has authorized them does not. trust them to be able to discrimi-
nate a 'kenshd'., ‘

The students themselves may have misgivings about that method: the
tencher whom so far they had fully trusted is not trusted by his own
Master, So they will be thrown into confusion and insecurity which
is in no way desirable.

Now, if a person would come to such a check-up on command, not
voluntarily, his/her heart will be closed - not a good situation to
begin with and to evaluale a person justly. Even if a person comes
willingly, what is the next step? Let us assume that the teacher has
snid "this is 'kenshd'" and according to my view it is not. The
person has to return to his/her teacher and will be under the same
guidance, and everything will go on as before. Maybe, the other
teacher will ignore my opinion. In this case it was entirely use-
less. But even worse: there is also the possibility that the other
teacher will 'start to quarrel with me. That is the last thing to be
desired. By and by, with such things going on the Zen scene will be
poisoned. Quarrel is not only detestable but also fruitless in the
matter concerned. There is no logical proof for 'kenshdé': One sees
it or one does not - it can't be helped.



When one does not trust a Zen-teacher, authorized by oneself, to be
able to discriminate a 'kensh®6', one ultimately does not trust him
to look into the human heart. Where then is any genuine guidance?
The European teachers may well say: "Since we were authorized to
guide pcople we had the impression that we are trusted by our
Master. Now it comes up that we are not. Why then have we been
authorized?"

In fact, a reasonable question. "Equal to the Master" or
"surpassing him"? 1t is evident that this standard is not applied

to Westerners.

None of the hastily educated Westerners would be considered approp-
riate and good enough for the Sanun Zendo. But if not good enough
for the Sanun Zendo, then not good enough for any other Zendo. We do
not sce a single Japanesc educated with such haste and sent off as a
teacher. Why this double standard?

To really "repair" a false 'kensh8' is a very difficult and time
consuming task, as I have indicated by telling the cases of two
pecople who had come to us from other countries with an attested but
insufficient 'kenshé'., It is a matter of continuous guidance.
However, 1 am in no position to supply this kind of guidance because
the people concerned would have to return to their respective
t.ecacher right. awvay.

All these years, 1 have strictly refused to interfere as long as
anybody is the student of another teacher. I shall stick to this
principal which has proved beneficial.

Moreover, while we are asked to "repair" things abroad, more and
more Westerncrs, educated hastily, are sent abroad from here as
teachers - and may one day need Lo be "controlled". It is as if
someconce would ask us to quench a fire while adding more and more
fuel to it. Where will this lecad to?

Did Go-Roshi Sama himself rush through his Zen training eager to
Lench as quickly as possible and was he quickly authorized by his
Master? No! ‘

The suggested control will never lead to the result one would hope
for but will only prove detrimental to the European Zen scene.
Everybody familiar with Europe will understand this.

AL)/M\ /(V

Kamakura,
January 21st, 1988






In Memory YAMADA KOUN ROSHI
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In Memoriam YAMADA KOUN ROSHI

It was two days before the full moon of autumn that on

th

September 13 my venerable Master, Yamada Koun Roshi, has

entered the Great-Transformation.

Although, to some extent, we all had been prepared by the
eleven months of his suffering, this news came as a shock.

It is as if an era had come to an end with him.

My Master who, for so many years, has guided me on the path
of Zen with sternness, limitless patience and loving com-
passion is now carried out of sight, removed from all sense
impressions - a deeply painful: Never again.

Kamakura without Go-Roshi Sama - impossible, unbelievable!
His paint-brushes, not uéed already for months, are hanging
at their stand, never again to be led by his hand. ..

Never again shall I see his benevolent smile, experience
his fury, hear his deep voice while reciting - incompre-

hensible and very painful.

And yet there is peace. It is most of all this fundamental
peace which I owe his guidance. Thanks to him I could open
my eyes to some degree to the fact that the perishable
itself is nothing but the imperishable. In this experience
we are safe. Thus there is also a shimmer of light in our
mourning. In this world of foym-emptiness, of the zero-
multitude, the quality-qualiiyless the opposition of 1life
and death, of time and eternity %5 transcended. There is
just LIFE beyond life and death; &nd in this LIFE the deep

karmic bond is further in existence.

Though Go-Roshi Sama was to me most of all an excellent
Master, he also was like a fatherly friend, always concerned
about me in a helpful way, far beyond his acting as my
sponsor. What I owe him is more than I can say. During the
latter years another important aspect of his role in my

life emerged: In a certain way my Master became an enigma



to me when, with regard to training and transmission, he
said one thing and did something different. Often it was
as if I were dealing with two persons. A tremendous challenge.
Just this "koan" has driven me deeper and deeper. The loss
of this constant precious challenge is a great one, weighing
heavily.
Throughout there was that frankness between us which also
prevails at "dokusan". It is only the truth which enlivens
and makes free. After all, one can only truly struggle with
each other when one is in accord in the very depth. Thus

_ my'Master has never made me pay for my frankness - just

the contrary: The bond became even stronger. Just this fact

clearly shows his greatness.

Oh, my Venerable Master, there is still so much to be done
together! Just this was shimmering through when in the be-
ginning of December 1988, after my return from Europe,
Go-Roshi Sama said to me at Toranomon Byain:
"There is so much I want to télk witﬁ>y6u about - but
at present it is impossible.”
At that time we thought that a few months later there would
be the opportunity. But alas! With my physical ears I
shall never hear what my Master wanted to talk with me
about. But perhaps the mind of his disciple Brigitte may
divine to some degree what was going on in the mind of her

Master, what in particular was on his mind.

His last legacy I received later in December at the same

place:

"Stay alive for a long time and healthy."

While saying so he held my hand fA both his hands. His
words are to me like a command. What kind of hardship they
imply I know now: With regard to $he risk of life an health
which for me is connected with boarding an airplane, I had
to curb my longing to be with my Master during his last
days on earth and, moreover, also had to renounce to parti-
cipate in the ceremonies in Kamakura following his Trans-
formation. A bitter lesson in non-attachment...

Thus, there is no definite point of termination for me -



everything somehow remains in suspense: Is he here? Has he
gone away? The border is blurred - - - yes, having gone

away he yet is here.

It is also painful that just during this period I cannot be
with Mrs. Kazue Yamada who has taken care of each and all
of us in many ways. In 1971 she had the Sanun Zendo built
which facilitated a continuous training. Thanks to this
"dojo" there have been regular Zazen-kai and Sesshin at one
and the same place. We all owe her very much. Now, during
these grievous days I cannot be with her. But my heart is
with her. '

And my heart is %;th Go-Roshi Sama. From now on, this
"being-ﬁith-him" will be expressed in the‘way we - a small
circle of people - shall try to carry on his precious Dharma
- undistorted, unmixed, never misused for any secondary
aims, and never "sold" - as pure as ever possible - incon-

spicuously, in strict practice.

We sit because we sit. There is no squinting at concrete
fruits, no intentional looking for "progress". Each
thought of progress becomes a barrier. My zen-companions
and myself, driven by a dark urge, a blind longing, en-
trust ourselves to Zazen, sure that it takes care of all.
By entrusting ourselves thus to Zazen we entrust ourselves
to our Master, to that man, to whom we owe all that is

)

By becoming aware of the True-Reality in some measure, we

going on here.

i

Oc. ‘;Tj /?J*? 4’3,(.’5/\?44—-—- 4/7

meet our Master who so deeply h§élrealized this REALITY.
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In Memory YAMADA KOUN ROSHI

Monica Maurer






IN MEMORY OF YAMADA KoUN ROSHI

B\ !

Monica Maurer

[t was in about 1968 or 1969 when I began to become in-
terested in Zen and took a look in our library at home to see if
there was anything there to read about Zen. There I found the
book Zen in the Art of Archery by Eugen Herrigel. I read the book,
understanding nothing. It confused me so much that I went to the
nearest bookstore where | found myself magically attracted to a
thick book with three wide strokes on its cover. It was the book
The Three Pillars of Zen. 1 opened it and read "The enlightenment
experience of Mr. K. Y., a Japanese executive, age 47." My first
reaction was: "WOOOOOWW! -- That's what I want!" 1 bought the
book.

Only much later, when I already knew Yamada Kéun Roshi, did
[ learn that he was this Mr. K.Y. to whom this deep experience had
occurred.

My goal became to have such an experience and with this book
as my guide I began to sit alone until in 1974 my grandmother
read in the paper that a Father Lassalle would be giving a lecture
on Zen in Munich. But this lecture turned out to be more than just
a lecture, because it eventually brought me to a one-week sesshin
in which I got the "taste" of Zen -- mostly in my legs. Father Las-
salle told me about his master in Kamakura and of a woman named

58
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